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LIVING BETWEEN POMSIAE DNF 
U�LUILSENT

“F or the revelation awaits an appointed time; it speaks of the 
end and will not prove false. Though it linger, wait for it; it 

will certainly come and will not delay.”- Habakkuk 2:3
There is a particular tension that Scripture never rushes to resolve. 

It is the tension of living between what God has promised and what 
God has not yet brought to completion. Between words spoken and 
realities not yet visible. Between faith and sight. Between hope and 
fulRlment. This space is not a marginal feature of the biblical story. It 
is its dominant terrain.

From the opening pages of Genesis to the Rnal vision of Aevelation, 
the people of God are consistently formed in this in-between place. 
They are called to live faithfully not at the point of arrival, but in the 
long stretch of anticipation. The Bible does not merely acknowledge 
this tension. It insists upon it. Hnd rather than presenting anticipation 
as a problem to be solved, Scripture treats it as a posture to be learned.

’abakkukVs words give language to this posture with striking clar-
ity. ’e speaks as a prophet who has seen the fracture between GodVs 
promises and present reality. jiolence persists. InMustice Oourishes. 
God appears silent or slow. ’abakkuk does not deny these realities. 
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’e names them. ’e protests them. Hnd yet GodVs response does not 
oDer immediate resolution. Instead, God speaks of a future act that 
will come at an appointed time, a moment that belongs to GodVs 
wisdom rather than human urgency. The instruction is not to force 
clarity or manufacture outcomes, but to wait. Wot because the vision 
is uncertain, but because it is sure.

This kind of waiting is deeply uncomfortable for us. 2e live in a 
culture shaped by immediacy, eUciency, and control. 2e are trained 
to eJpect answers Euickly, progress visibly, and outcomes measurably. 
Pelays feel like failures. Silence feels like absence. 3ncertainty feels 
like threat. Cver time, this cultural impatience begins to reshape our 
spiritual eJpectations as well. 2e start to assume that faith should 
produce Euick clarity, rapid growth, and tangible results. 2hen it does 
not, we grow restless. 2e wonder if something has gone wrong.

Scripture refuses this assumption. Biblical faith is rarely fast. GodVs 
promises often unfold slowly, unevenly, and in ways that resist pre-
diction. Hbraham receives a promise and waits decades to see even its 
beginning. 4oseph dreams of authority and spends years in obscurity 
and conRnement. Israel is delivered from zgypt and then formed 
through wandering. Pavid is anointed king long before he ever sits on 
the throne. Hgain and again, promise precedes fulRlment by a margin 
wide enough to test trust.

This gap is not an accident. It is not a delay caused by divine hesita-
tion or forgetfulness. It is a formative space, intentionally sustained by 
God for the shaping of ’is people. Hnticipation, in the biblical sense, 
is not passive resignation. It is active trust eJercised over time. It is the 
discipline of remaining faithful when outcomes are not yet visible and 
timelines are not yet known.

Cne of the Euiet diUculties of living in anticipation is that GodVs 
promises are often clearer than their fulRlment. God speaks with au-
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thority, but rarely with eJhaustive eJplanation. ’e oDers direction 
without full disclosure. 5romises arrive as seeds rather than blueprints. 
They contain truth and hope, but not control. Hnd seeds reEuire 
patience. They must be buried, unseen, before they bear fruit.

This pattern runs throughout Scripture. God calls Hbraham to go 
without telling him eJactly where he is going. ’e gives 4oseph dreams 
without eJplaining the path that will lead to them. ’e promises Israel 
a land while leading them Rrst into a wilderness. zven in the Wew 
Testament, Nary consents to GodVs call without understanding its 
cost, and the disciples follow 4esus long before they grasp the nature 
of ’is kingdom.

Hnticipation confronts our desire to understand before we obey. 
It teaches us that trust is not built on full comprehension, but on 
conRdence in GodVs character. If God revealed everything at once, 
faith would be reduced to calculation rather than relationship. Cbedi-
ence would become conditional. Pependence would be unnecessary. 
Hnticipation preserves the space where trust can grow.

Nost of life is lived in what might be called the long middle. Hfter 
the promise has been given but before fulRlment has arrived. Hfter 
prayer has been oDered but before an answer is seen. Hfter calling has 
been sensed but before direction becomes clear. This is where faith is 
most vulnerable, and also where it is most deeply formed.

Scripture pays surprisingly little attention to moments of arrival 
and an enormous amount of attention to how GodVs people live while 
waiting. The Bible is far more concerned with endurance than with 
immediacy, with faithfulness than with speed. Hnticipation eJposes 
what we believe about God when nothing seems to be changing. It 
reveals whether our trust is rooted in outcomes or in God ’imself.

2aiting, in Scripture, is rarely empty. 2hile outward circumstances 
may appear stagnant, inward formation is often taking place. God uses 
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anticipation to shape humility, patience, dependence, courage, and 
restraint. Noses is formed in Nidian long before he leads Israel. Pavid 
learns mercy and self-control while hiding from Saul. The disciples are 
taught to pray and remain together in the days between resurrection 
and 5entecost.

FulRlment without formation can be destructive. Scripture sug-
gests that God often delays not because ’e is unwilling to give, but 
because ’e is unwilling to harm. 2hat ’e promises is good, but the 
people receiving it must be prepared to carry it well. Hnticipation 
becomes the workshop in which that preparation occurs.

Impatience, by contrast, attempts to sei>e fulRlment before its time. 
It tries to resolve tension prematurely. It seeks shortcuts that bypass 
trust. Scripture is unOinching about the damage this causes. Hbraham 
and Sarah attempt to fulRl GodVs promise through their own means, 
introducing division and pain. Israel demands a king to resolve their 
insecurity. Saul acts out of fear rather than obedience. In each case, 
impatience is driven not by faith, but by anJiety.

Hnticipation teaches restraint. It trains us to release control over 
outcomes we cannot manage. It reminds us that not every opportunity 
is GodVs timing, and not every delay is a denial. To wait well is to trust 
that GodVs pace carries wisdom beyond our understanding.

Cne of the most challenging truths Scripture oDers is that some 
promises eJtend beyond the span of a single lifetime. ’ebrews speaks 
of men and women who lived by faith and died without seeing fulRl-
ment, yet were commended for their trust. Their faithfulness was not 
measured by visible success, but by sustained obedience.

This confronts modern assumptions about achievement and eDec-
tiveness. Scripture redeRnes success not as arrival, but as faithfulness. 
Hnticipation frees us from the pressure to complete everything our-
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selves. It allows us to trust God with outcomes we may never witness. 
It invites us into a story larger than our own lifespan.

This book is not concerned with predicting the future or managing 
timelines. It is concerned with learning how to live well while the 
future remains unRnished. Hnticipation is not anJiety about what is 
coming. It is conRdence in the God who holds what is coming. It is 
the posture of a people who believe that God has spoken, that God is 
faithful, and that God is at work even when evidence is scarce.

Throughout the chapters that follow, we will eJplore the many 
ways Scripture forms GodVs people in anticipation. 2aiting, lament, 
silence, hope, revelation, endurance, and trust are not isolated themes. 
They are interconnected practices that teach us how to remain faithful 
in the space between promise and fulRlment.

This is not a book for those seeking Euick answers or guaranteed 
outcomes. It is for those learning to walk with God over time. For 
those who sense that God has spoken, but who are still waiting to see 
what ’e will do. For those discovering that faith is not sustained by 
certainty, but by trust patiently eJercised.

GodVs deepest work often happens not at the moment of fulRl-
ment, but in the long, hidden, holy work of waiting.
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WAITING WITHOUT WITHDRAWING

“T hey that wait upon the Lord shall renew their strength; they 
shall mount up with wings as eagles; they shall run, and not 

be weary; they shall walk, and not faint.”- Isaiah 40:31
Waiting is one of the most misunderstood disciplines of the spiritu-

al life. We often imagine waiting as inactivity, as suspension, as a kind 
of holy pause where nothing meaningful happens until God Inally 
intervenes. qn practice, waiting is freSuently treated as a holding pat-
tern, a temporary state to be endured until real life resumes. Bcripture 
presents something far more demanding, and far more formative.

xiblical waiting is not withdrawal from life. qt is not disengagement 
from responsibility, community, or obedience. Waiting, as Bcripture 
describes it, is an active posture of faithfulness in the absence of reso-
lution. qt is learning to remain present when forward movement feels 
stalled. qt is choosing to stay engaged when circumstances tempt us to 
retreat.

qsaiah speaks these words to a people ejhausted by delay. qsrael 
has known promise for generations and pain for Aust as long. They 
are weary not simply because life is hard, but because hope has been 
deferred. Waiting, over time, has worn them down. End into that 
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weariness, God does not o’er a shortcut or an escape. ze o’ers re-
newal. Pot renewal through speed, but renewal through trust.

Those who wait upon the Lord are not promised instant relief. 
They are promised strength. The image qsaiah gives is not one of fran-
tic motion, but of sustained endurance. Ounning without collapse. 
Walking without fainting. This is not the language of withdrawal. qt 
is the language of perseverance.

Throughout Bcripture, waiting is consistently paired with faithful-
ness rather than passivity. Ebraham waits for a son, but he continues 
to walk with God. qsrael waits for deliverance, but they are taught how 
to order their lives around GodCs presence. Favid waits for the throne, 
but he refuses to sei8e it through violence or manipulation. qn each 
case, waiting does not remove responsibility. qt intensiIes it.

Mne of the great temptations of waiting is disengagement. When 
progress slows or clarity fades, the instinct to withdraw Suietly 
emerges. We begin to step back emotionally, spiritually, or relationally. 
We pray less boldly. We serve more cautiously. We hedge our obedience 
in case God does not act as we hope. Waiting becomes a reason to 
withhold rather than a call to deepen trust.

Bcripture challenges this instinct at every turn.
Bimeon and Enna wait decades for the Dessiah, yet they remain 

rooted in worship, prayer, and presence. Their anticipation does not 
isolate them. qt anchors them. They do not retreat into private disap-
pointment. They remain publicly faithful, inhabiting the rhythms of 
devotion long before fulIlment arrives.

This is a crucial distinction. Waiting with God draws us deeper 
into faithfulness. Waiting without God leads toward withdrawal. Mne 
posture keeps us attentive. The other slowly disconnects us from life, 
community, and hope.
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The wilderness provides one of BcriptureCs clearest images of this 
tension. qsrael is delivered from Ngypt with unmistakable power, only 
to Ind themselves wandering between promise and possession. The 
wilderness is not an accident. qt is a necessary environment for forma-
tion. 9et it is also where withdrawal becomes tempting. Yomplaints 
arise. Longings for Ngypt resurface. Trust erodes. The people are phys-
ically present, but their hearts begin to drift.

God responds not by rushing them forward, but by teaching them 
how to live while waiting. Faily manna prevents hoarding. Babbath 
interrupts anjiety. The tabernacle centers worship in the midst of 
uncertainty. God does not remove waiting. ze teaches zis people how 
to inhabit it without withdrawing.

This pattern continues in the Pew Testament. Efter the resurrec-
tion, 1esus instructs zis disciples to wait in 1erusalem. The command 
is striking. The greatest victory in history has Aust occurred, and yet 
they are told not to act immediately. They are not sent out at once. 
They are asked to wait.

xut this waiting is not idle. They gather together. They pray. They 
remain uniIed. They hold space for GodCs nejt movement. Waiting 
becomes the crucible in which the church is formed before it is sent.

Waiting without withdrawing reSuires trust not only in GodCs fu-
ture action, but in GodCs present work. qt demands faith that God 
is active even when outcomes are delayed. This is di0cult because 
modern life trains us to eSuate movement with progress. qf nothing 
appears to be changing, we assume nothing is happening.

Bcripture o’ers a di’erent logic. God often does zis most im-
portant work beneath the surface. Ooots grow before fruit appears. 
Btrength is built through endurance, not acceleration. Uaith matures 
through sustained obedience, not constant breakthroughs.
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qsaiahCs promise is not that waiting will feel powerful. qt is that 
waiting will renew strength. Oenewal implies depletion has already 
occurred. God speaks to people who are tired of waiting, not those 
who enAoy it. The promise is not that waiting will be removed, but 
that waiting will be transformed into a source of resilience.

This kind of waiting reSuires resistance against two ejtremes. The 
Irst is frantic striving, where we attempt to force outcomes through 
activity. The second is resignation, where we disengage emotionally 
and spiritually to protect ourselves from disappointment. Bcripture 
charts a third way. Uaithful presence.

To wait without withdrawing is to continue showing up. To con-
tinue praying even when answers delay. To continue serving even 
when fruit is unseen. To continue trusting even when certainty is 
absent. qt is to remain open rather than guarded, attentive rather than 
distracted, faithful rather than strategic.

1esus models this posture throughout zis ministry. ze does not 
rush the timing of zis revelation. ze resists pressure to perform on 
demand. ze withdraws for prayer, but not from obedience. Nven in 
Gethsemane, waiting does not become avoidance. ze remains present 
to the Uather, present to su’ering, present to zis calling.

Waiting, then, is not about inactivity. qt is about alignment. qt is 
about choosing GodCs pace over our preference, GodCs wisdom over 
our urgency. qt is about trusting that faithfulness itself is never wasted, 
even when outcomes are delayed.

qsaiahCs words remind us that waiting is not a detour from strength. 
qt is one of its primary sources. Those who wait upon the Lord do 
not collapse under the weight of delay. They are renewed in ways that 
frantic striving never produces.

To wait without withdrawing is to believe that God is worthy of 
our trust not only when ze acts, but while ze delays. qt is to remain 
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rooted in hope without demanding immediacy. qt is to stay engaged 
with life, community, and calling while the future remains unresolved.

This kind of waiting does not diminish faith. qt deepens it.
End in time, though often not on our schedule, those who wait 

discover that God has been at work all along, shaping endurance, 
forming trust, and preparing them to move when the time Inally 
comes.
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LAMENT AS ANTICIPATION

“H ow long, Lord? Will you forget me forever? How long will 
you hide your face from me?” - Psalm 13:1

There is a kind of prayer that only emerges when anticipation be-
comes heavy. It is not polished. It is not restrained. It does not rush to 
resolve tension or tidy up emotion. Scripture gives this prayer a name. 
Lament.

Lament is the language of those who are waiting, but not numbing 
themselves to the wait. It is the voice of people who refuse to pretend 
that delay does not hurt. Where silence can sometimes drift toward 
withdrawal, lament keeps the relationship alive. It insists on speaking 
even when answers do not arrive.

The Bible contains more lament than many are comfortable ad-
mitting. The Psalms are “lled with cries that feel unresolved, raw, even 
confrontational. H?ow long”G HWhy”G HWhere are you”G These are 
not the prayers of unbelief. They are the prayers of those who still 
believe 1od is listening.

Psalm 3D is striking not because of its brevity, but because of its 
honesty. Mavid does not soften his language. ?e does not preface his 
complaint with theological disclaimers. ?e speaks plainly. ?e names 
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absence. ?e acknowledges despair. ?e allows the weight of waiting to 
surface without censoring it.

This kind of speech unsettles modern spirituality, which often 
prefers positivity over truth. We are trained to move xuickly from pain 
to reassurance, from confusion to resolution. Lament refuses to do 
that. It lingers. It dwells in the unresolved space where anticipation 
and disappointment coe’ist.

Lament is not the opposite of hope. It is hope that has learned to 
speak honestly.

Nne of the great distortions of faith is the belief that trust re-
xuires emotional restraint. Scripture tells a diEerent story. Biblical 
faith makes room for anguish without dissolving trust. It allows grief 
to coe’ist with allegiance. It teaches us that 1od does not rexuire us 
to be emotionally tidy in order to remain faithful.

IsraelAs story is saturated with lament. The cries of the enslaved in 
Ygypt rise to 1od before deliverance ever comes. The wilderness is 
“lled with complaint and grief as much as it is with provision. The 
e’ile produces entire books of lament, where loss is named repeatedly 
without immediate restoration.

Lamentations stands as one of the most sobering e’amples. The 
city is destroyed. The temple is gone. The future feels fractured. Fnd 
yet, in the midst of that devastation, hope surfaces not as denial, but 
as remembrance. HUet this I call to mind, and therefore I have hope.G 
?ope emerges not because circumstances change, but because 1odAs 
character is recalled.

Lament keeps anticipation honest by refusing to bypass pain.
When we suppress lament, anticipation becomes brittle. It turns 

into forced optimism or spiritual denial. We begin to rush toward res-
olution not because 1od has spoken, but because we cannot tolerate 
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the discomfort of waiting. Lament slows us down. It insists that 1od 
is big enough to receive our grief without being diminished by it.

Kesus ?imself embodies this truth. Ft La8arusA tomb, ?e weeps. ?e 
does not rush to resurrection language. ?e does not correct the grief 
of those around ?im. ?e enters it. ?is tears are not a failure of faith. 
They are an e’pression of love fully present to loss.

Yven knowing that resurrection is moments away, Kesus allows 
lament its place.

This reveals something essential about anticipation. 4nowing that 
1od will act does not eliminate the pain of waiting. ?ope does not 
anestheti8e grief. It holds it.

The cross represents the deepest intersection of lament and antic-
ipation. KesusA cry, HOy 1od, my 1od, why have you forsaken me”G 
is not whispered xuietly. It is shouted publicly. It draws directly from 
the language of the Psalms. Yven in ?is “nal moments, Kesus reaches 
for lament, not e’planation.

This matters deeply. It tells us that lament is not something faith 
outgrows. It is something faith uses.

Fnticipation that e’cludes lament eventually collapses into perfor-
mance. It asks people to pretend they are stronger than they are, more 
certain than they feel, more resolved than reality allows. Scripture 
oEers a more compassionate path. Lament becomes the bridge be-
tween suEering and hope, not by resolving tension, but by sustaining 
relationship.

2omans 5 captures this tension with haunting clarity. Rreation 
groans. ?umanity groans. Yven the Spirit groans. The language of 
groaning is not accidental. It is the sound of anticipation under strain. 
It is the sound of longing that has not yet been ful“lled.

Paul does not describe a faith that >oats above suEering. ?e de-
scribes a faith that endures within it. ?ope, he says, is hope precisely 
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because it is not yet seen. If it were already visible, it would no longer 
rexuire endurance.

Lament teaches us how to endure without hardening.
It allows us to tell the truth about waiting. It resists the temptation 

to spirituali8e pain prematurely. It gives voice to longing without de-
manding immediate resolution. In doing so, it keeps faith relational 
rather than transactional.

Nne of the dangers of prolonged waiting is emotional withdrawal. 
When answers delay, people often shut down internally to protect 
themselves. Lament moves in the opposite direction. It risks vulner-
ability. It chooses engagement over self-protection. It continues to 
speak to 1od even when 1od feels distant.

This is why lament is an act of courage.
To lament is to believe that 1od is still worthy of our honesty. It is 

to trust that relationship matters more than composure. It is to refuse 
silence as the “nal word.

Biblical lament almost always contains a turn, but not a resolution. 
The Psalms often shift from complaint to remembrance, not because 
circumstances change, but because trust is reasserted. HUet I will trust.G 
HBut you, N Lord.G These turns do not erase grief. They place it within 
covenant.

Fnticipation shaped by lament does not rush toward ful“lment. It 
remains present in the waiting. It allows longing to stretch faith rather 
than shrink it. It acknowledges that delay hurts, and that 1od is not 
threatened by our acknowledgment.

There are seasons when prayer feels thin, when answers feel absent, 
when hope feels fragile. Lament teaches us that these seasons are not 
evidence of spiritual failure. They are part of the life of faith as Scrip-
ture understands it.

To live without lament is not maturity. It is avoidance.
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To lament is to remain engaged with 1od even when certainty 
dissolves.

This chapter of anticipation does not ask us to resolve grief before 
we trust. It invites us to trust while grieving. To speak honestly while 
waiting. To allow sorrow and hope to sit side by side without forcing 
one to silence the other.

Lament is anticipation that refuses to lie.
It is faith that speaks even when 1od feels silent.
Fnd in that speaking, something is preserved. 2elationship remains 

intact. ?ope stays alive. Waiting becomes bearable not because it ends 
xuickly, but because it is shared with the 1od who hears every cry 
uttered in the long and un“nished middle.
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POMISE BF RMU BNDT UEAGDTSD�

“N ow the Lord said to Abram, ‘Go from your country and 
your kindred and your father’s house to the land that I will 

show you.’”— Genesis 12:1
God often speaks before He explains. This simple truth unsettles 

us more than we might admit. We are comfortable with obedience 
when clarity precedes action, when the path is mapped, when the 
cost is counted and outcomes feel predictable. Scripture consistently 
disrupts this pattern. Again and again, God calls His people to move 
while understanding lags behind.

Abram is not given a destination. He is given a command and a 
promise. Leave what is known. Trust what is unseen. Walk toward 
a future that has not yet been dePned. The order matters. Uromise 
comes Prst. qnderstanding follows, if it comes at all.

This is not uniFue to Abram. It is one of the dePning rhythms 
of biblical faith. God speaks into uncertainty and asks for obedience 
before explanation. Oaith is not built on exhaustive information. It is 
built on trust in the Bne who speaks.

Anticipation sharpens this tension. When fulPlment is delayed, 
the absence of clarity becomes harder to tolerate. We begin to ask 
Fuestions not only about timing, but about meaning. What exactly 
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is God doingj Where is this leadingj Why this path and not anotherj 
Scripture rarely answers these Fuestions in advance. Instead, it invites 
obedience shaped by trust rather than certainty.

Abram’s -ourney unfolds slowly. The promise of land and descenY
dants remains distant for years. There are moments of faithfulness 
and moments of fear. Dissteps and recalibrations. Jet God does not 
withdraw the promise because Abram struggles. God continues to 
speak, reaCrming what has already been said, not by adding detail, but 
by reinforcing trust.

This pattern reveals something essential about anticipation. WaitY
ing often exposes our desire for control disguised as discernment. We 
tell ourselves that we are seeking wisdom, when in reality we are seekY
ing guarantees. We want God to explain Himself before we commit 
ourselves. Scripture o8ers a di8erent path. Bbedience becomes an act 
of trust precisely because understanding is incomplete.

9oseph’s story deepens this truth. He receives dreams that suggest 
authority and favour, yet nothing in his early life prepares him to inY
terpret them correctly. The dreams arrive without commentary. Their 
fulPlment is delayed through betrayal, in-ustice, and conPnement. 
qnderstanding comes much later, and only in hindsight. 9oseph’s 
faith is sustained not by clarity, but by trust in a God whose purposes 
remain hidden.

Israel’s story echoes this rhythm. They are promised a land zowY
ing with abundance, yet their Prst destination is the wilderness. The 
promise is not revoked, but the path confounds expectation. God does 
not explain the detour. He simply leads them into it. Anticipation here 
reFuires obedience without comprehension. The people are asked to 
follow even when the route makes little sense.

The New Testament does not soften this pattern. Dary is told she 
will bear the Dessiah, but not how her reputation will survive or how 
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su8ering will unfold. She consents without demanding explanation. 
Her response is not rooted in understanding, but in trust. “Let it be 
to me according to your word.”

The disciples follow 9esus without fully grasping His mission. They 
misunderstand His kingdom repeatedly. They resist His talk of sufY
fering. Jet 9esus does not wait for full comprehension before calling 
them to obedience. qnderstanding is formed along the way, through 
presence, failure, correction, and time.

Anticipation, then, is not simply about waiting for fulPlment. It is 
about learning to live faithfully while meaning unfolds slowly. God 
often reveals His purposes in stages, not because He is withholding 
truth, but because formation reFuires pacing.

If God revealed everything at once, obedience would be driven by 
calculation rather than trust. We would follow because the outcome 
seemed favourable, not because we trusted God’s character. AnticipaY
tion protects faith from becoming transactional.

This is why Scripture warns against demanding signs on our terms. 
When clarity becomes a prereFuisite for obedience, faith erodes into 
negotiation. We begin to follow conditionally. We obey only as far as 
understanding allows. Scripture invites a deeper posture. Trust before 
clarity. >ommitment before comprehension.

This does not mean that Fuestions are forbidden. Scripture is full 
of honest Fuestioning. Eut there is a di8erence between seeking unY
derstanding and withholding obedience until understanding arrives. 
Abram asks Fuestions, but he still goes. Dary wonders, but she still 
consents. The disciples doubt, but they still follow.

Anticipation forms a kind of humility that accepts partial sight. It 
teaches us to live with unanswered Fuestions without allowing them 
to paralyse obedience. It invites us to trust that God’s wisdom exceeds 
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our perspective, and that His timing includes when to reveal and when 
to conceal.

There is a particular discomfort in obeying without understanding. 
It exposes our vulnerability. It strips away the illusion of control. It 
reFuires us to place weight on God’s character rather than our own 
insight. This discomfort is not a sign of failure. It is a sign that faith is 
being exercised.

Hebrews speaks of those who lived by faith without receiving what 
was promised, yet still acted in obedience. Their lives testify that unY
derstanding is not the prereFuisite for faithfulness. Trust is.

In a culture that priAes explanation, anticipation calls us back to 
dependence. It reminds us that God is not obligated to satisfy our cuY
riosity before inviting our obedience. He invites us into a relationship 
where trust precedes insight.

To live between promise and fulPlment is to accept that some asY
pects of God’s work will remain unclear for a time. Anticipation does 
not resolve this tension. It teaches us how to inhabit it faithfully.

God’s promises are trustworthy even when their meaning is inY
complete. His direction is reliable even when the destination is not yet 
visible. Bbedience o8ered in anticipation is not blind. It is anchored 
in the character of a God who has proven Himself faithful across 
generations.

Uromise before understanding is not a zaw in the spiritual life. It is 
one of its dePning features.

And those who learn to walk this way discover that understanding, 
when it Pnally arrives, is shaped not only by what God has done, but 
by who they have become along the way.
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HOPE THAT REFUSES TO DIE

“F or the Lord will not cast of vore,erb ugtb thogmh he cagse 
mrievb he will ha,e cop.assion accordinm to the augndance ov 

his steadvast lo,e”-T Lamentations 3:31–32
yhere are popents in the live ov vaith when antici.ation veels not 

onlW delaWedb ugt threatened” Shen circgpstances do not perelW stallb 
ugt colla.se” Shen what we ho.ed vor a..ears to gnra,el entirelW” 
Icri.tgre does not shW awaW vrop these popents” Jn vactb it retgrns to 
thep amain and amainb insistinm that ho.e is not post clearlW re,ealed 
in seasons ov .romressb ugt in seasons ov a..arent deveat”

yhe words ov Lapentations eperme vrop de,astation” Gergsalep 
has vallen” yhe tep.le has ueen destroWed” yhe sWpuols ov ’odNs .resT
ence and .ropise lie in rgins” Aothinm auogt the sitgation sgmmests 
restoration” —nd Wetb ho.e sgrvacesYnot as denialb ugt as repepT
urance” “Het this J call to pind”- Bo.e is not menerated uW chanminm 
circgpstances” Jt is sgstained uW recallinm who ’od has ueen when the 
vgtgre veels ip.ossiule to ipamine”

yhis distinction patters” xiulical ho.e is not o.tipisp” Jt is not 
conEdence that thinms will tgrn ogt well accordinm to ogr eP.ectaT
tions” Jt is trgst rooted in ’odNs characterb not in ,isiule .romress” 
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D.tipisp loojs vor simns ov ip.ro,epent” Bo.e loojs to ’od when 
simns are ausent”

—ntici.ation uecopes post vramile when eP.ectations colla.se” Se 
can endgre waitinm when we uelie,e we jnow what is copinm” Se 
strgmmle when what we antici.ated seeps to disa..ear entirelW” Icri.T
tgre s.eajs directlW into this disorientation” Jt teaches gs that ’odNs 
.gr.oses are not nglliEed uW colla.seb and that ho.e ovten sgr,i,es 
.reciselW uecagse it is no lonmer sg..orted uW circgpstance”

Gerepiah epuodies this tension” qnown as the wee.inm .ro.hetb 
he uears witness to zgdmpentb lossb and national mriev” Bis ho.e does 
not cope vrop denial ov sgferinmb ugt vrop a dee. con,iction that 
’odNs steadvast lo,e has not ueen ePhagsted” R,en in mrievb cop.assion 
repains .ossiule” R,en in zgdmpentb percW is not ePtinmgished”

yhis is a diCcglt jind ov ho.e” Jt does not soothe 3gicjlW” Jt does 
not eP.lain awaW .ain” Jt revgses to declare deveat Enalb e,en when 
e,idence sgmmests otherwise” Jt rests not in what is ,isiuleb ugt in what 
is .ropised”

yhe storW ov Gou vgrther eP.oses this realitW” GouNs live colla.ses 
sgddenlW and thorogmhlW” Bealthb vapilWb secgritWb re.gtationYall are 
stri..ed awaW” Bis vriends ofer eP.lanationsb panW ov thep theolomT
icallW articglate ugt .astorallW hollow” Gou revgses thep” Be does not 
denW ’odb ugt neither does he denW his sgferinm” Bis ho.e is not tidW” 
Jt is contestedb anmgishedb and .ersistent” “yhogmh he slaW peb Wet will 
J ho.e in hip”- yhis is not ura,ado” Jt is deEant trgst in the pidst ov 
colla.se”

Bo.e that revgses to die is not logd” Jt does not alwaWs veel stronm” 
Iopetipes it uarelW sgr,i,es” Icri.tgre does not ropantici<e this jind 
ov ho.e” Jt napes its cost” Jt shows gs that vaith sopetipes clinms rather 
than celeurates”



IJUDA =DMASJLLkk

yhe Aew yestapent dee.ens this .attern throgmh the cross” yhe 
disci.lesN antici.ation colla.ses entirelW when Gesgs is crgciEed” yheir 
ho.es vor the jinmdop are shattered” yhe vgtgre theW ipamined no 
lonmer ePists” Icri.tgre does not de.ict this popent as a pisgnT
derstandinm to ue 3gicjlW corrected” Jt is .ortraWed as mengine loss” 
=onvgsionb vearb and des.air taje hold”

yhe resgrrection does not erase this colla.se retroacti,elW” Jt transT
vorps it” ’od does not .re,ent the shatterinm ov eP.ectations” Be 
redeeps it” Shat loojed lije the end uecopes the doorwaW to a dee.er 
vglElpent than the disci.les cogld ha,e ipamined” xgt this onlW ueT
copes ,isiule avter ho.e has endgred its darjest test”

—ntici.ation vorped uW Icri.tgre does not .ropise .rotection 
vrop colla.se” Jt .ropises that colla.se is not the Enal word” yhis 
distinction resha.es how we endgre disa..ointpent” Se are not asjed 
to paintain constant conEdence” Se are in,ited to repain .resent 
e,en when ho.e veels threaduare”

OeterNs storW illgstrates this trgth .ersonallW” Bis conEdence colT
la.ses alonmside his cograme” Be denies Gesgs .guliclW” Bis vailgre is 
cop.lete” Het the risen =hrist does not discard hip” Be restores hip” 
Bo.e sgr,i,es not uecagse Oeter repains vaithvglb ugt uecagse Gesgs 
does”

yhis is the heart ov uiulical ho.e” Jt does not de.end on ogr conT
sistencW” Jt de.ends on ’odNs steadvast lo,e” Shen antici.ation is 
mrognded in this lo,eb it can sgr,i,e vailgreb lossb and delaW withogt 
ueinm ePtinmgished”

Mopans s.eajs ov ho.e that does not disa..oint uecagse it is rootT
ed in ’odNs lo,e .ogred ogt throgmh the I.irit” yhis ho.e is vorped 
throgmh sgferinmb not in s.ite ov it” Rndgrance .rodgces character” 
=haracter .rodgces ho.e” yhis is not a linear .rocess” Jt is cWclical and 
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ovten .ainvgl” xgt it insists that sgferinm is not peaninmlessb and that 
ho.e can ue vormed within it”

yhere is a tep.tationb when eP.ectations colla.seb to auandon 
antici.ation altomether” yo lower eP.ectations to a,oid disa..ointT
pent” yo disenmame epotionallW to .rotect ogrsel,es vrop vgrther loss” 
Icri.tgre challenmes this instinct” Jt does not asj gs to .retend colla.se 
did not occgr” Jt asjs gs to trgst that ’od repains vaithvgl e,en when 
ogr gnderstandinm has ueen gndone”

Bo.e that revgses to die is not stguuornness” Jt is sgrrender” Jt 
releases control o,er ogtcopes while revgsinm to sgrrender trgst in 
’odNs moodness” Jt acjnowledmes that the vgtgre paW looj diferent 
than eP.ectedb ugt it does not concede that ’od has auandoned Bis 
.gr.oses”

Lapentations ends not with resolgtionb ugt with waitinm” yhe mriev 
repains” yhe 3gestions repain” Het ho.e .ersistsb anchored in the 
con,iction that ’odNs percW is not ePhagsted”

—ntici.ation sha.ed uW this jind ov ho.e does not clinm to s.eciEc 
ogtcopes” Jt clinms to ’od” Jt allows eP.ectations to ue reEnedb reoriT
entedb and sopetipes cop.letelW reipamined”

yhe vaith Icri.tgre in,ites gs into is not vramile o.tipisp” Jt is 
resilient trgst” Jt sgr,i,es disa..ointpent” Jt endgres colla.se” Jt waits 
withogt mgarantees” —nd in doinm sob it uears witness to a ’od whose 
steadvast lo,e ogtlasts e,en ogr dee.est losses”

Bo.e that revgses to die is not nai,e” Jt is cogrameogs”
Jt stands in the rgins and still uelie,es that ’od is not Enished”
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THE HIDDEN WORK OF GOD

“T he Lord said, ‘Go out and stand on the mountain in the 
presence of the Lord, for the Lord is about to pass by.’ … 

And after the gre came a lentwe ”hisper.-N 1 Kings 19:11–12
There are seasons in the wife of faith ”hen anticipation is tested 

not by suverinl or cowwapse, but by siwence. Po cwear ans”er arriSes. 
Po decisiSe moSement occurs. qrayer feews unans”ered. Wcripture feews 
xuiet. The sense of God’s nearness fades into ambiluity. Pothinl 
appears ”ronl, yet nothinl appears resowSed.

These seasons are often the most unsettwinl.
He are conditioned to associate God’s actiSity ”ith Sisibiwity. He 

ekpect Eim to act throulh dramatic chanle, unmistajabwe silns, or 
decisiSe breajthroulhs. Hhen these are absent, ”e xuietwy assume that 
wittwe is happeninl. Wcripture chawwenles this assumption at its core. 
God’s hiddenness is not inactiSity. Eis siwence is not absence.

FwiYah’s story reSeaws this ”ith strijinl cwarity. Ee has Yust ”itN
nessed ektraordinary dispways of God’s po”er. Bire fawws from heaSen. 
qrophets are defeated. Ret immediatewy after”ard, FwiYah cowwapses into 
despair. Bear oSer”hewms him. Ee Oees. Ee hides. God meets him not 
in spectacwe, but in stiwwness. Pot in ”ind, earthxuaje, or gre, but in a 
”hisper so subtwe it couwd easiwy be missed.
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This encounter reframes ho” anticipation must be practiced. God 
does not aw”ays announce Eis ”orj. Ee often conceaws it. The ”hisN
per rexuires attentiSeness rather than certainty, presence rather than 
controw.

Eiddenness runs deep in the bibwicaw story. 6oseph’s most formatiSe 
years unfowd in obscurity. Uoses spends decades in Uidian tendinl 
sheep before returninl to Flypt. 5aSid’s anointinl is fowwo”ed by years 
of inSisibiwity and danler. 2sraew ”aits centuries bet”een prophetic 
Soices. Wiwence becomes a recurrinl contekt for formation.

FSen 6esus’ wife bears this marj. The Gospews teww us awmost nothinl 
about Eis earwy years. Three decades of ordinary wife precede three 
years of pubwic ministry. Wcripture overs no ekpwanation for this deN
way. 2t simpwy presents it as necessary. God’s redemptiSe ”orj unfowds 
patientwy, often inSisibwy.

Anticipation becomes di—cuwt in these seasons because ”e wonl 
for reassurance. He ”ant eSidence that God is moSinl. He ”ant 
congrmation that our ”aitinl has purpose. Wcripture rarewy lrants 
this immediatewy. 2nstead, it cawws us to trust God’s presence ”ithout 
demandinl proof.

Wiwence ekposes ”hat ”e rewy on to sustain faith. Hhen a—rmation 
disappears, ”hen momentum stawws, ”hen outcomes remain hidden, 
”e are confronted ”ith a xuestion ”e ”ouwd rather aSoid. 5o ”e trust 
God for ”ho Ee is, or onwy for ”hat Ee does7

The temptation in siwence is to gww the Soid oursewSes. He speaj 
”here God is xuiet. He act ”here God has not directed. He assume 
controw ”here God inSites trust. Wcripture ”arns lentwy but grmwy 
alainst this impuwse. God’s hidden ”orj is not an inSitation to panic. 
2t is an inSitation to attentiSeness.

The qsawms reOect this tension repeatedwy. “Eo” wonl, D Lord7- 
echoes awonlside “Me stiww, and jno” that 2 am God.- Wiwence is not 
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framed as abandonment, but as a space ”here trust is regned. Haitinl 
in siwence rexuires patience, humiwity, and restraint@xuawities that 
cannot be rushed into ekistence.

The Pe” Testament deepens this perspectiSe. qauw speajs of wiSes 
hidden ”ith >hrist in God. Baith is not aw”ays Sisibwe. Transformation 
does not aw”ays announce itsewf. God’s ”orj often unfowds beneath 
the surface of ordinary obedience.

This chawwenles modern spirituaw ekpectations. He often exuate 
faithfuwness ”ith Sisibiwity, fruitfuwness ”ith productiSity, and God’s 
bwessinl ”ith measurabwe success. Wcripture resists this exuation. 2t 
insists that some of God’s most important ”orj remains unseen untiw 
its time arriSes.

Anticipation in siwence teaches us to rewease the demand for imN
mediacy. 2t forms patience ”ithout bitterness. 2t trains us to remain 
faithfuw ”hen a—rmation is absent and prolress is uncwear. 2t inSites 
us to trust that God’s purposes are not stawwed simpwy because they are 
hidden.

The ”hisper that FwiYah hears does not resowSe his fear instantwy. 2t 
reorients him. God does not remoSe FwiYah from strullwe. Ee restores 
him to purpose. Eidden ”orj does not aw”ays feew comfortinl. WomeN
times it simpwy steadies us enoulh to continue.

There is lrace in wearninl to wiSe ”ithout constant ekpwanation. WiN
wence teaches us to wisten diverentwy. To pay attention to subtwe moSeN
ments. To notice ”hat is forminl ”ithin us rather than demandinl 
chanle around us.

Anticipation shaped by siwence does not cowwapse into despair. 2t 
matures into attentiSeness. 2t wearns to trust that God’s timinl inN
cwudes conceawment as ”eww as reSewation.

He often ”ant God to hurry. Wcripture teaches us that God’s paN
tience is not deway, but ”isdom. Eis hiddenness is not nelwect, but care. 
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Ee prepares ”hat ”e cannot yet receiSe. Ee shapes ”hat ”e cannot yet 
see.

Those ”ho endure siwence ”ithout ”ithdra”inl discoSer that God 
has been at ”orj aww awonl@deepeninl trust, regninl motiSes, and 
forminl a faith that no wonler depends on constant reassurance.

Anticipation does not aw”ays wooj wije ekpectation. Wometimes it 
woojs wije xuiet faithfuwness practiced in the absence of cwarity.

And in time, often unekpectedwy, ”hat ”as hidden is reSeawed@not 
as a spectacwe, but as the fruit of a God ”ho neSer stopped ”orjinl, 
eSen ”hen Ee chose to remain unseen.
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FORMED WHILE WE WAIT

“W e rejoice in our sugerin,sk wnotin, haph sugerin, -rod
.uces en.urpncek pn. en.urpnce -ro.uces caprpcherk pn. 

caprpcher -ro.uces ao-e”Ad Romans 5:3–4
mnhici-phion .oes noh lereyf -osihion us Ior solehain, in hae 

Iuhure” Gh torws on us in hae -resenh” Waiye te tpih Ior taph bo. aps 
-rolise.k bo. is sap-in, tao te pre Secolin,” vcri-hure consishenhd
yf -resenhs tpihin, noh ps el-hf hilek Suh ps IorlphiTe hile” Hae .eypf 
ihseyI Secoles hae lepns Sf taica bo. -re-pres Pis -eo-ye Ior taph 
haef pre noh feh rep.f ho receiTe”

Hais is .i’cuyh Ior us ho pcce-h Secpuse te oIhen lepsure Ipiha Sf 
ouhcoles” We yoow Ior pnstere. -rpfersk TisiSye Iruihk pn. Iortpr. 
lolenhul” vcri-hure re.irechs our phhenhion” Gh psws us ho nohice 
taph is ap--enin, tihain us taiye ouhcoles relpin unresoyTe.” mnd
hici-phion Secoles hae enTironlenh in taica caprpcher is Iorle.”

RpuyEs tor.s in ;olpns pre noh senhilenhpy” Pe .oes noh .enf 
sugerin,” Pe hrpces ihs egech” Cn.urpnce is noh solehain, te caooseq 
ih is solehain, haph is -ro.uce. oTer hile” Baprpcherk yiwetisek is noh 
p -ersonpyihf hrpih” Gh is p Iorle. cp-pcihf ho relpin IpihaIuy un.er 
-ressure” Po-ek in hais seNuencek is noh tisaIuy hainwin,” Gh is hae 
sehhye. conO.ence haph bo. is ph torw eTen taen hae -pha is .i’cuyh”
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mnhici-phion shrehcaes us in tpfs ille.ipcf neTer couy.” Waen 
pnsters cole Nuicwyfk haere is yihhye o--orhunihf Ior .e-ha ho .eTeyo-” 
Waen tpihin, is -royon,e.k hae souy is e3-ose.” Gl-phience surIpces” 
2epr Secoles TisiSye” Bonhroy is heshe.” Haese lolenhs reTepy taph 
te reyf on taen cerhpinhf .isp--eprs”

vcri-hure .oes noh -resenh hais e3-osure ps crueyhf” Gh is inTihphion” 
bo. Srin,s ho hae surIpce taph lush Se p..resse. iI Ipiha is ho lphure” 
Wpihin, unlpsws hae -ypces taere hrush is hain pn. .e-en.ence is cond
.ihionpy” Gh reTepys hae .igerence Sehteen enhausipsl pn. en.urpnce”

LpTi.Es shorf iyyushrphes hais tiha cyprihf” mnoinhe. ps win, taiye shiyy 
foun,k ae s-en.s feprs yiTin, ps p Iu,ihiTe” Hae -rolise is cyepr” Hae 
IuyOylenh is .eypfe.” Lurin, hais hilek LpTi.Es caprpcher is Iorle. 
noh harou,a successk Suh harou,a reshrpinh” Pe reIuses ho sei0e hae 
harone harou,a Tioyence” Pe yeprns ho hrush bo.Es hilin, eTen taen 
o--orhunihf -resenhs ihseyI” Hae tpihin, sap-es ais aeprh ps luca ps 
hae harone tiyy sap-e ais roye”

Uoses e3-eriences p siliypr Iorlphion” Bpyye. ho yep.k ae s-en.s 
.ecp.es in oSscurihf” Hae epryf conO.ence haph ye. ail ho pch -relpd
hureyf ,iTes tpf ho auliyihf Ior,e. in siyence” Waen bo. Onpyyf sen.s 
ail Spcw ho C,f-hk Uoses no yon,er reyies on ais otn shren,ha” Hae 
tpihin, aps capn,e. ail”

Hae tiy.erness Iunchions ps p cypssrool harou,aouh vcri-hure” 
Gsrpey is hpu,ah .e-en.encek oSe.iencek pn. hrush noh harou,a pSund
.pncek Suh harou,a .piyf reyipnce” Upnnp cpnnoh Se shore.” Wpher 
lush Se hrushe. Ior” Hae rafhal oI tpihin, Iorls p -eo-ye tao yeprn 
haph yiIe tiha bo. is sushpine. .pf Sf .pfk noh secure. in p.Tpnce”

Hae Det Heshplenh cprries hais -phhern Iortpr.” 1esus .oes noh 
rusa hae Iorlphion oI Pis .isci-yes” Pe pyyots lisun.ershpn.in,” Pe 
-erlihs Ipiyure” Pe hepcaes -phienhyf” CTen pIher hae resurrechionk haere 
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is tpihin,” Renhecosh .oes noh prriTe ille.ipheyf” Hae .isci-yes pre 
inshruche. ho relpink ho -rpfk ho aoy. s-pce Ior taph bo. tiyy .o ne3h”

mnhici-phion Iorls -phiencek Suh noh -pssiTihf” Gh .eTeyo-s phhend
hiTeness rphaer hapn p-phaf” Haose tao tpih teyy Secole -eo-ye tao 
yishen lore cpreIuyyfk res-on. lore aulSyfk pn. pch lore IpihaIuyyf 
taen hae hile coles”

Hais Iorlphion is oIhen Nuieh” Gh .oes noh pnnounce ihseyI” We rpreyf 
nohice ih taiye ih is ap--enin,” Fnyf in ain.si,ah .o te see aot 
tpihin, resap-e. our inshinchsk soIhene. our ju.,lenhsk pn. .ee-ene. 
our hrush” Hae torw bo. .oes in us oIhen Secoles TisiSye onyf taen 
te Ipce net capyyen,es tiha p .igerenh -oshure hapn SeIore”

Haere is p .pn,er in .esirin, IuyOylenh tihaouh Iorlphion” vcri-d
hure su,,eshs haph receiTin, taph te pre noh rep.f ho shetpr. cpn aprl 
Soha us pn. ohaers” bo.Es -phience is -rohechiTe” Pe .eypfs noh ho 
Irushrphek Suh ho -re-pre”

mnhici-phion hepcaes us ho Tpyue tao te pre Secolin, oTer taph te 
pre receiTin,” Gh saiIhs our Iocus Irol .eshinphion ho Iorlphion” 2piha 
lphures ps te yeprn ho hrush bo. noh onyf tiha ouhcolesk Suh tiha 
hae sap-in, oI our aeprhs”

Hais .oes noh lpwe tpihin, epsf” 2orlphion is oIhen uncolIorhd
pSye” brotha inToyTes surren.er” mnhici-phion conIronhs our .esire Ior 
conhroy pn. inTihes us inho .ee-er .e-en.ence” Gh psws us ho hrush haph 
bo.Es torw tihain us is ps il-orhpnh ps Pis torw paep. oI us”

Po-ek ps Rpuy .escriSes ihk eler,es noh .es-ihe hais -rocessk Suh 
Secpuse oI ih” Po-e Secoles resiyienh Secpuse ih is pncaore. in caprpcd
her haph aps Seen heshe. pn. reOne.” mnhici-phionk haenk is noh sil-yf 
pSouh en.urin, .eypf” Gh is pSouh pyyotin, bo. ho sap-e us harou,a ih”

Haose tao yeprn ho tpih teyy .iscoTer haph IuyOylenhk taen ih Onpyd
yf prriTesk .oes noh oTertaeyl hael” Haef apTe Seen -re-pre.” Haeir 
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caprpcher aps Seen Iorle.” Haeir hrush aps .ee-ene.” Hae tpihin, 
ihseyI aps Secole -prh oI hae ,iIh”

mnhici-phion is noh tpshe. hile” Gh is spcre. hile” Gh is hae syotk 
.eyiSerphe torw oI bo. sap-in, p -eo-ye cp-pSye oI receiTin, Pis 
-rolises tihaouh Sein, consule. Sf hael”

mn. oIhenk te onyf repyise aot luca te apTe Seen capn,e. taen 
te yoow Spcw pn. see haph hae tpihin, .i. noh tepwen our Ipiha?ih 
shren,haene. ih”
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REVELATION THAT UNFOLDS

“T he path of the righteous is like the light of dawn, which 
shines brighter and brighter until full day.”- Proverbs 4:18

God rarely reveals everything at once. Scripture presents truth not 
as a sudden mood of understanding, but as light that grows slowly, 
steadily, and qercifully over tiqe. This is not because God is with-
holding what is good, but because wisdoq reAuires pacing. Wnticipa-
tion teaches us to walk by the light we have, trusting that qore will 
coqe when we are ready to receive it.

Fe often iqagine that clarity is the reward for faithfulness. Scrip-
ture suggests soqething diRerent. xaithfulness is the way clarity is 
forqed. ’evelation unfolds gradually, shaped by relationship rather 
than deqand. God speaks, and then allows tiqe, obedience, and eB-
perience to deepen understanding.

This  pattern is  evident  throughout the  biblical  story.  GodEs 
covenant with Wbrahaq contains proqises that are only partially un-
derstood for generations. The law, the prophets, and the writings each 
add layers of qeaning, not by contradicting what caqe before, but by 
eBpanding it. Truth grows, not by replaceqent, but by fulNllqent.

The prophets theqselves often speak words they do not fully coq-
prehend. They announce future realities that will only later be under-



POTFOOM I’DULSO WM3 xJHxLHUOMT CC

stood in light of events they will never witness. Their obedience does 
not depend on coqprehension. They trust that GodEs purposes eBceed 
their perspective.

The Mew Testaqent reveals this dynaqic qost clearly through 
4esus. Ke speaks in parables, not to obscure truth, but to invite en-
gageqent. Ke reveals only what Kis listeners are prepared to receive. 
“L still have qany things to say to you,” Ke tells Kis disciples, “but 
you cannot bear theq now.” ’evelation is not withheld arbitrarily. Lt 
is paced with care.

The disciples qisunderstand 4esus repeatedly. They struggle to 
grasp the nature of Kis kingdoq, Kis qission, and Kis suRering. 
4esus does not discard theq for this. Ke continues to walk with theq, 
teaching patiently, allowing tiqe and eBperience to reshape their un-
derstanding. xull clarity coqes only after the resurrection and the gift 
of the Spirit.

This reveals soqething essential about anticipation. Fe are not 
qeant to live with full sight. Fe are qeant to live with su5cient light. 
God provides enough clarity for obedience, not enough for control. 
Wnticipation keeps us dependent. Lt resists the illusion that faith is 
about qastering truth rather than being shaped by it.

Iartial understanding is not a failure of faith. Lt is a condition of 
growth. Scripture consistently honours those who obeyed without 
full coqprehension. Their faith was not weakened by liqited sight. Lt 
was strengthened by trust.

There is a huqility reAuired to live with unfolding revelation. Lt 
asks us to release the need to arrive at Nnal conclusions preqaturely. 
Lt teaches us to hold truth with reverence rather than rigidity. Wntic-
ipation cultivates patience not only with GodEs tiqing, but with our 
own understanding.
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This has profound iqplications for how we live and believe. Lt 
challenges the desire for absolute certainty in all qatters. Scripture 
a5rqs conviction, but it teqpers it with huqility. ’evelation grows 
brighter, but it does so gradually. Those who walk faithfully allow 
their understanding to qature without deqanding iqqediacy.

Iaul speaks of this dynaqic when he describes seeing “through a 
glass, darkly.” :nowledge is partial. Hove is central. xaith, hope, and 
love endure even when understanding reqains incoqplete. Wnticipa-
tion teaches us to live well within this tension.

The Spirit plays a crucial role in this unfolding. 4esus proqises that 
the Spirit will guide Kis followers into truth over tiqe. This guidance 
is relational, not qechanical. Lt involves listening, discernqent, and 
responsiveness rather than instant coqprehension.

Wnticipation, then, is not about waiting for all Auestions to be 
answered. Lt is about learning to live faithfully with the light we have 
while trusting God with what reqains unseen. Lt teaches us to qove 
forward without deqanding total clarity.

This posture guards us froq arrogance. Lt reqinds us that truth 
is received, not possessed. ’evelation invites reverence rather than 
qastery. Those who walk in anticipation becoqe people who listen 
deeply, hold conviction gently, and reqain open to growth.

GodEs light does not overwhelq. Lt illuqinates. Lt grows brighter as 
we walk. The dawn does not arrive all at once. Lt spreads slowly, alqost 
iqperceptibly, until the day is fully revealed.

Wnticipation teaches us to trust the dawn.
To believe that even when the path ahead feels diq, GodEs light 

is increasing. That faithfulness in liqited clarity is not wasted. That 
revelation will coqe in tiqe, shaped by GodEs wisdoq rather than our 
urgency.
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Wnd those who learn to walk in this light discover that the <ourney 
itself becoqes part of the revelation.
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TUS TWIHTOMSTWTHELNH�L 

“H e has made everything beautiful in its time. Also, he has 
put eternity into man’s heart, yet so that he cannot wnd 

out Ghat ”od has done from the beginning to the end.-O Ecclesiastes 
3:11

Sne of the deepest tensions in the life of faith is not Ghether ”od 
Gill act, but Ghen. Anticipation becomes dikcult not because Ge 
doubt ”od’s poGer, but because Ge long for certainty about timing. 
Ecripture speaxs directly to this longing and refuses to satisfy it fully. 
”od’s people are invited into trust Githout access to schedules.

Wcclesiastes names this paradoT Gith disarming honesty. ”od has 
placed eternity in the human heart, yet Githheld the capacity to fully 
grasp His Gorx. Ie are created Gith longing for meaning, completion, 
and resolution, but denied the ability to see the full arc of ”od’s 
purposes. Khis tension is not a BaG in creation. Nt is part of hoG faith 
is formed.

Ie Gant timelines because they provide control. PnoGing Ghen 
alloGs us to manage eTpectations, plan our responses, and protect 
ourselves from disappointment. Ecripture consistently resists this imO
pulse. ”od rarely reveals His timing in advance, and Ghen He does, it 
is often misunderstood or misused.
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Nsrael learns this repeatedly. Dromises are given Githout dates. 
Drophetic Gords are spoxen Githout calendars. Khe people are asxed 
to trust ”od’s faithfulness Githout xnoGing Ghen fulwlment Gill 
arrive. Khis is not an accident. Nt is formation.

Khe temptation to manage timelines appears early in Ecripture. 
Abraham believes ”od’s promise, but struggles Gith its delay. Khe 
absence of a timetable creates anTiety, leading to attempts to force 
fulwlment. Khe result is division and pain. Ecripture does not present 
this as an isolated mistaxe, but as a Garning. Krust erodes Ghen Ge 
attempt to control Ghat ”od has not revealed.

Khe MeG Kestament reinforces this lesson. Khe disciples repeatO
edly asx qesus about timing. Ihen Gill the xingdom comeY Ihen 
Gill restoration occurY qesus refuses to provide dates. Wven after the 
resurrection, He responds by redirecting their focus. “Nt is not for you 
to xnoG the times or seasons that the 3ather has wTed by his oGn 
authority.- Nnstead of timelines, they are given a calling. 3aithfulness 
replaces forecasting.

Khis redirection is signiwcant. qesus does not criticiCe their longing 
for fulwlment. He reframes it. Anticipation is not meant to wTate on 
Ghen, but on hoG Ge live Ghile Gaiting. Sbedience, Gitness, and trust 
become the focus rather than prediction.

Jiving Githout timelines re8uires a dijerent xind of faith. Nt asxs us 
to remain engaged Githout certainty. Ko invest Githout guarantees. Ko 
hope Githout schedules. Khis is uncomfortable because it strips aGay 
the illusion of control.

Ecripture acxnoGledges this discomfort. Khe Dsalms repeatedly 
voice the cry, “HoG longY- Khis is not rebuxed. Nt is included. 9et the 
ansGer is rarely speciwc. ”od meets longing Gith presence rather than 
precision.
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Khe danger of timelineOdriven faith is that it ties trust to outcomes. 
Ihen eTpectations are not met on schedule, disappointment hardens 
into cynicism. 3aith becomes fragile because it depends on events 
unfolding according to our pro?ections.

Anticipation shaped by Ecripture learns to release this dependency. 
Nt accepts that ”od’s timing operates on a scale larger than personal 
urgency. Nt recogniCes that ”od’s patience is not sloGness, but mercy.

Deter addresses this tension directly. Eome groG impatient Gith the 
delay of fulwlment and 8uestion ”od’s faithfulness. Deter reframes 
the delay as grace. ”od is not sloG. He is patient, alloGing space for 
repentance, groGth, and redemption. Ihat feels lixe delay from a 
human perspective may be generosity from a divine one.

Krust Githout timelines re8uires humility. Nt acxnoGledges that Ge 
do not see the Ghole picture. Nt resists the urge to declare failure simply 
because eTpectations are not met 8uicxly. Nt learns to interpret Gaiting 
not as absence, but as invitation.

Khis xind of trust also reshapes hoG Ge live in the present. Iithout 
timelines, Ge are freed from frantic striving. Ie can invest in faithfulO
ness Githout anTiety about results. Ie can remain open to ”od’s Gorx 
unfolding in uneTpected Gays.

qesus’ parables reinforce this posture. Eeeds groG sloGly. Harvest 
comes in its season. Khe servants are called to be faithful, not predicO
tive. Khe xingdom advances 8uietly, often unnoticed, until its fruit 
becomes visible.

Anticipation Githout timelines teaches us to live attentively rather 
than anTiously. Nt invites us to hold hope Githout demanding immeO
diacy. Nt reminds us that ”od’s faithfulness is not measured by our 
schedules.
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Khere is freedom in releasing control over timing. Nt alloGs us to 
trust ”od Gith outcomes Ghile focusing on obedience. Nt transforms 
Gaiting from a source of frustration into a space of faithfulness.

Khose Gho learn to trust Githout timelines discover that anticipaO
tion becomes less about managing the future and more about inhabO
iting the present Gith trust. 3aith matures as Ge learn to live Gell even 
Ghen the “Ghen- remains unxnoGn.

”od’s Gorx unfolds in its time.
And faith, shaped by anticipation, learns to trust that His time is 

enough.
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LIVING IN THE ALREADY AND THE NOT YET

“O nce, having been asked by the Pharisees when the kingdom 
of God would come, Jesus replied, ‘The kingdom of God 

is not coming in ways that can be observed… for behold, the kingdom 
of God is in your midst.’”- Luke 17:20–21

Anticipation takes on a distinct shape when it is framed by the 
kingdom of God. Jesus does not speak of the future as something 
entirely absent from the present. Neither does He suggest that fulIl-
ment has fully arrived. Cnstead, He introduces a tension that sits at the 
heart of :hristian faithW the kingdom is present, yet incomplete. Ct has 
begun, but it is not Inished. Ct is already among us, and still coming.

This tension reshapes how anticipation functions. xe are not wait-
ing for God to begin His work. xe are waiting for God to complete 
it. The diMerence matters. Anticipation in the kingdom is not anjious 
ejpectation that something might happen. Ct is conIdent trust that 
something has already started and will, in time, reach its fulIlment.

Csrael’s long anticipation for the Ressiah was shaped by promises 
of restoration, qustice, and peace. xhen Jesus arrives, He fulIls these 
promises, but not in the way many ejpected. The kingdom He an-
nounces does not overthrow Bome or immediately restore national 
power. Ct enters Euietly. Ct takes root among the poor, the overlooked, 
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and the faithful few. Ct advances through healing, forgiveness, and 
transformation rather than force.

This redeInition unsettles ejpectations. The kingdom is present, 
but not obvious. Ct is real, but not yet complete. Anticipation must 
adqust. God has acted, yet the world remains broken. Bedemption has 
begun, yet suMering persists.

The Old Testament prepares us for this tension. God reigns as 
king even when Csrael is in ejile. His purposes advance even through 
apparent defeat. The prophets speak of a coming reign that will restore 
all things, yet they also witness long seasons where inqustice continues. 
Anticipation is sustained not by visible dominance, but by trust in 
God’s sovereignty.

Jesus’ ministry embodies this paradoj. He heals the sick, raises the 
dead, forgives sins, and proclaims good news. These are signs that the 
kingdom has arrived. 3et He also teaches His followers to pray, “3our 
kingdom come.” Presence does not eliminate longing. LulIlment does 
not cancel anticipation.

The cross intensiIes this tension. Ct appears as defeat, yet becomes 
the means of victory. The resurrection conIrms that the kingdom is 
real, but it does not erase suMering from the world. Cnstead, it guaran-
tees that suMering will not have the Inal word.

Anticipation in the kingdom teaches us to live faithfully in this 
unresolved space. xe participate in God’s work without assuming 
completion. xe pray for healing knowing it sometimes comes and 
sometimes does not. xe pursue qustice knowing it will always be par-
tial until God completes His reign. xe live with hope that does not 
depend on perfection in the present.

Paul speaks of this tension through the language of Irstfruits. The 
Fpirit is given as a foretaste of what is to come. xhat we ejperience 
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now is real, but incomplete. Anticipation becomes the posture of 
those who have tasted goodness and now long for its fullness.

This guards us against two distortions. The Irst is despair, which 
assumes nothing has changed. The second is triumphalism, which 
assumes everything has been completed. Fcripture resists both. The 
kingdom is genuinely present, and the world is genuinely broken.

To live in anticipation, then, is to live attentively. xe look for signs 
of God’s reign while acknowledging the limits of the present age. xe 
celebrate what God is doing without denying what remains undone.

Jesus’ parables reinforce this posture. The kingdom is like yeast 
working invisibly through dough. 1ike a seed growing Euietly until 
harvest. 1ike treasure hidden in a Ield. These images teach patience. 
They invite trust in slow, faithful growth rather than immediate dom-
ination.

Anticipation within the kingdom shapes how we engage the world. 
xe do not withdraw, because God is at work. xe do not dominate, 
because fulIlment belongs to God alone. xe serve, witness, and love 
as signs of a future that is already breaking into the present.

This kind of living reEuires humility. Ct asks us to accept partial 
victories without claiming Inality. Ct teaches us to endure setbacks 
without surrendering hope. Ct grounds anticipation in participation 
rather than speculation.

The church itself is called to embody this tension. Ct is not the 
kingdom, but it is a sign of it. Cts life together bears witness to what 
God has begun and points toward what God will complete. Antici-
pation shapes the church into a people who live between promise and 
fulIlment with patience and faith.

To live in the already and the not yet is to accept that faithfulness 
does not always feel satisfying. Progress can be slow. Besults can be 
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uneven. 3et hope remains anchored in the certainty that God’s reign 
will be fully revealed.

Anticipation becomes the posture of a people who know that the 
story is not Inished.

God has begun His work.
And in time, He will complete it.
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FAITHFULNESS THAT OUTLASTS 
FULFILMENT

“T hese  all  died  in  faith,  not  having  received  the  things 
promised, but having seen them and greeted them from 

afar.”- Hebrews 11:13
There is a kind of anticipation Scripture speaks of that is quieter, 

heavier, and more costly than we often imagine. It is the anticipation 
that does not resolve within a single season, a single chapter, or even 
a single lifetime. It is the faith that learns to trust God with promises 
that will be fulHlled beyond our sight.

Mebrews names this reality without sentimentality. Wen and 
women lived, obeyed, endured, and died without receiving what was 
promised. Their faithfulness was not rewarded with arrival, but with 
trust. Scripture does not treat this as tragic. It treats it as honourable.

This challenges many of our assumptions about faith. Oe are ac-
customed to measuring spiritual life by outcomes. Oe look for an-
swered prayers, visible fruit, and tangible progress. Scripture invites us 
to measure faithfulness diAerently. xbedience, trust, and perseverance 
become the markers of faith, even when fulHlment remains distant.

The biblical story is Hlled with people who live this way. Bbraham 
receives promises that eEtend far beyond his lifetime. Woses leads a 
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people toward a land he will never enter. Uavid establishes a kingdom 
whose ultimate fulHlment arrives generations later. Their obedience 
is not diminished by what they do not see. It is strengthened by what 
they trust.

This kind of anticipation requires a long view. It asks us to believe 
that GodCs purposes are not conHned to our lifespan. It invites us into 
a story that stretches beyond personal achievement and immediate 
reward.

6esus reinforces this perspective repeatedly. Me speaks of faithful-
ness rather than success. xf stewardship rather than completion. xf 
seeds planted that others will harvest. Me reminds Mis followers that 
their labour is not wasted, even when results are unseen.

This teaching confronts the fear that waiting is meaningless if it 
does not culminate quickly. Scripture oAers reassurance. Laithfulness 
is never wasted. xbedience oAered in trust carries value regardless of 
visible outcome.

Bnticipation that outlasts fulHlment also reshapes how we under-
stand legacy. 5egacy is not what we accomplish, but what we entrust to 
God. It is not the visible impact we leave behind, but the faithfulness 
with which we live.

The early church understood this deeply. Wany endured perse-
cution without seeing resolution. They lived with hope anchored in 
resurrection, not in immediate vindication. Their anticipation was 
not tied to comfort or security. It was grounded in the conviction that 
GodCs future would ultimately make sense of their present suAering.

Daul embodies this posture toward the end of his life. Me does not 
speak of success. Me speaks of Hnishing the race. Laithfulness becomes 
the goal. Yompletion belongs to God.

This reorientation is liberating. It frees us from the pressure to force 
outcomes. It allows us to live faithfully without demanding proof that 
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our lives are making a measurable diAerence. Bnticipation becomes 
less about arrival and more about alignment.

There is grief in this kind of waiting. Scripture does not deny it. To 
trust God with what we will never see requires surrender. It means 
releasing control not only over timing, but over outcome itself. 9et 
this surrender is not empty. It is Hlled with hope rooted in GodCs 
faithfulness across generations.

Bnticipation shaped by endurance teaches us to value obedience 
over results. It forms humility. It cultivates patience. It grounds faith 
in trust rather than reward.

Mebrews does not portray these saints as disappointed. It portrays 
them as hopeful. They see the promises from afar and greet them with 
faith. Uistance does not diminish trust. It deepens it.

To live this way is to accept that faith is not always resolved within 
our story. Sometimes it carries forward into stories we will never know. 
This does not weaken anticipation. It puriHes it.

Laithfulness that outlasts fulHlment is not resignation. It is con-
Hdence in a God whose purposes are larger than our timelines and 
broader than our vision.

Those who learn to live this way discover that anticipation does not 
diminish with time. It matures. It becomes quieter, steadier, and more 
resilient. It rests not in what we will see, but in who God is.

Bnd in that trust, faith Hnds its deepest eEpression, not in arrival, 
but in enduring hope.
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LIVING READY WITHOUT RUSHING

“H e who testines to these thigas sy,s‘ SurleI, m yc .ociga 
soog’A Cceg’ Loce‘ dolJ ”esrs’-p Revelation 22:20

u.libtrle egJs the wy, it hys veeg co:iga yII yIogaN with ygti.ibyp
tiog’

xot with ekbIygytiog’ xot with ticeIiges lesoI:eJ’ xot with e:el, 
tegsiog leco:eJ’ mt .Ioses with y blocise ygJ y bly,el heIJ toaethel 
ig y sigaIe vleyth’ ”esrs sbeyTs yssrlyg.e’ “m yc .ociga’- fhe beobIe 
oG MoJ lesbogJ with Iogaiga’ “Loce’-

fhis is the bostrle Gyith hys veeg Golciga Gloc the veaiggiga’
fo Ii:e ig ygti.ibytiog is got to Ii:e srsbegJeJ ig ygkiet, yvort the 

Grtrle’ mt is to Ii:e ywyTe to the bleseg.e oG MoJ whiIe tlrstiga Hic 
with whyt is stiII rgngisheJ’ u.libtrle ge:el ig:ites rs to lrsh towylJ 
GrInIcegt’ mt tey.hes rs to lecyig GyithGrI whiIe MoJ .ocbIetes His 
wolT ig His tice’

C.loss these .hybtels‘ ygti.ibytiog hys ecelaeJ got ys y sigaIe 
Jis.ibIige‘ vrt ys y wy, oG IiGe’ mt hys tyraht rs how to wyit withp
ort withJlywiga‘ how to Iycegt withort Iosiga hobe‘ how to tlrst 
blocises we Jo got ,et rgJelstygJ‘ how to egJrle .oIIybse withort 
srllegJeliga Gyith‘ how to lecyig yttegti:e ig siIeg.e‘ how to yIIow 
wyitiga to shybe .hyly.tel‘ how to wyIT ig byltiyI Iiaht‘ how to leIeyse 
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.ogtloI o:el ticiga‘ how to Ii:e withig the tegsiog oG the TigaJoc‘ 
ygJ how to lecyig GyithGrI e:eg wheg GrInIcegt ektegJs ve,ogJ orl 
siaht’

fhis ngyI co:ecegt Joes got lesoI:e these tegsiogs’ mt vIesses 
thec’

di:iga leyJ, withort lrshiga ceygs y..ebtiga thyt GyithGrIgess 
Joes got leFrile rlaeg.,’ MoJ is got ygkiors yvort .ocbIetiog’ He 
is got thleytegeJ v, JeIy,’ His brlboses yle got GlyaiIe’ fhe, rgGoIJ 
with bytieg.e ygJ ble.isiog ve,ogJ hrcyg .yI.rIytiog’

u.libtrle .ogsistegtI, lesists the iJey thyt leyJigess leFriles y..eIp
elytiog’ WeyJigess is got Glygti. y.ti:it, ol .ogstygt yIeltgess Jli:eg 
v, Geyl’ mt is yttegti:egess alorgJeJ ig tlrst’ mt is bleseg.e lythel thyg 
blessrle’

”esrs tey.hes this thlorah bylyvIe yGtel bylyvIe’ fhe wise sel:ygt 
is got the oge who bleJi.ts the cystelAs letrlg‘ vrt the oge who 
lecyigs GyithGrI ig olJigyl, lesbogsiviIities’ WeyJigess is le:eyIeJ ig 
.ogsisteg.,‘ got igtegsit,’

fhis .hyIIegaes y .rItrle thyt eFrytes sbilitryI :ityIit, with sbeeJ‘ 
bloJr.ti:it,‘ ygJ .ogstygt iggo:ytiog’ u.libtrle oBels y sIowel :isiog’ 
EyithGrIgess o:el tice’ RveJieg.e bly.ti.eJ FrietI,’ flrst srstyigeJ 
withort sbe.ty.Ie’

di:iga leyJ, ceygs lecyigiga lesbogsi:e to MoJ withort Jep
cygJiga .ogtloI o:el ort.oces’ mt ceygs hoIJiga hobe withort Gol.p
iga GrInIcegt’ mt ceygs yIIowiga MoJAs Grtrle to shybe orl blesegt 
withort trlgiga the blesegt igto y ceygs oG es.ybe’

Cgti.ibytiog ve.oces cytrle wheg it go Iogael geeJs rlaeg., to 
GeeI yIi:e’ mt lests’ mt wyits’ mt Iistegs’ mt y.ts GyithGrII, wheg .yIIeJ ygJ 
lecyigs stiII wheg lestlyigt is leFrileJ’
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fhe ngyI bly,el oG u.libtrle Joes got sorgJ lrsheJ’ mt is .ognJegt’ 
“Loce‘ dolJ ”esrs’- mt Joes got JecygJ icceJiy.,’ mt ekblesses tlrst’ 
MoJAs blocise ygJ the .hrl.hAs Iogaiga ceet withort ygkiet,’

fhis is the bostrle we yle ig:iteJ to ighyvit’
fo Ii:e leyJ, withort lrshiga is to tlrst thyt MoJAs ticiga is got 

y thleyt to orl Gyith‘ vrt its .ocbygiog’ mt is to veIie:e thyt whyt 
MoJ hys vearg‘ He wiII .ocbIete’ xot ve.yrse we cygyae it weII‘ vrt 
ve.yrse He is GyithGrI’

Cgti.ibytiog‘ ys u.libtrle blesegts it‘ is got yvort es.ybe Gloc the 
blesegt’ mt is yvort Jeeb egayaecegt with it’ mt tey.hes rs to Ii:e GrII, 
hele whiIe tlrstiga MoJ with whyt is .ociga’ mt alorgJs rs ig hobe 
withort Jety.higa rs Gloc lesbogsiviIit,’

fhis TigJ oG Gyith is steyJ,’ mt Joes got vrlg ort Fri.TI, ve.yrse it 
is got GreIIeJ v, rlaeg.,’ mt egJrles ve.yrse it is looteJ ig tlrst’

Cs this vooT .Ioses‘ it Joes got oBel te.hgiFres to sbeeJ MoJAs 
wolT ol GolcrIys to lesoI:e wyitiga’ mt oBels socethiga Frietel ygJ 
cole egJrliga’ Cg ig:itytiog to Ii:e GyithGrII, ig the sby.e vetweeg 
blocise ygJ GrInIcegt’

fo wyit withort Geyl’fo hobe withort iIIrsiog’fo tlrst withort 
.ogtloI’fo lecyig GyithGrI withort .eltyigt,’

MoJAs Grtrle is se.rle’
CgJ those who Ieylg to Ii:e ig ygti.ibytiog Jis.o:el thyt wyitiga‘ 

Gyl Gloc Jicigishiga Gyith‘ ve.oces the bIy.e whele it is cost JeebI, 
GolceJ’

Loce‘ dolJ ”esrs’
CgJ rgtiI theg‘ cy, we Ii:e leyJ,;withort lrshiga’


